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1 Introduction

For we have published and are publishing so many books not to
earn money, but simply for the benefit of our people. Among these
publications, the deficit of those books which are not able to car-
ry their own cost will be made up for by the books which bring in
a little extra.*

Even at first glance, it is clearly visible that Mxit‘ar sought neither
glory nor material profit; his sole ideal was to come to the help of
each child of his people, to teach them their mother tongue, to ed-
ucate their souls, to lead each of them to eternal truths. “The en-
lightenment of this nation” - a phrase, which we often encounter in
the writings of Abbot Mxit‘ar; indeed, Mxit‘ar fervently yearned to
see his nation awakened from their sleep; with clamoring voice, he
wanted to teach and to preach to them that there is a life adorned
with wisdom and anointed with divine light.”

These two quotations, the first from a letter of Mxit‘ar of Sebastia
(1675-1749) written near the end of his life (April 22, 1748) and the sec-
ond from the late vardapet of the Venetian Mekhitarist Congregation,
Sahak Cemdemean, encapsulate what Cemcéemean himself termed
Abbot Mxit‘ar’s ‘publishing mission’ (Cemdéemean 1980). From 1700
until the year of his death in 1749, Mxit‘ar oversaw the publication
of fifty-five volumes - 19,300 pages in total - of which fourteen were

I thank Sebouh D. Aslanian, in one of whose courses the first draft of this paper was
written in Spring 2016 and who invited me to present an earlier version of this paper
at the conference Confessionalization and Reform: The Mkhit‘arist Enterprise from Con-
stantinople to Venice, Trieste and Vienna: A Conference in memory of Sahak Djemjemi-
an and on the Occasion of the 300th Anniversary of the Establishment of the Congrega-
tion in Venice at UCLA in December 2017. I also thank P. Simon Bayan of the Mekhita-
rist Monastery of Vienna, who with kind hospitality provided me access to Mxit‘ar’s
books held in the monastic library in April 2018.

1 “Juubqgh dbp quyupwl gphiwiu mywgpigup b mywgptidp n Juwub pwhbn)
anpwidy, wy) wupquwlu Juul ogwh wqghl dtpny. h dkp npng mwwgpkghing wybip
gnbwlp npp hiptiwbg qghlu ng Yupkb hwity, h jwbg gnbwbg npp thopp hiy wibih
hwitd, [Gwdhgh yuwub dnghli: Uuhpwp Uppwy dbbtwmhytd, 22 Wwnph) 1748, wn Qp.
Wanntwu, bquhp” (Ceméemean 1980, 318).

2 “Unweht hul wlibwpyny pwwm junmwy Yp wkulinih np Uhihpwn & thhinnwd
n% thwnp ti ngy Ghipwlwd pwh. hp Thwly wmtuywwhd tnué E hwulh; hp wgght
quiwldtintt hipwpwbghiphlt ogliniptwb, unpytght) wintg duwypkbh jtgnib,
Uppt] windg hngh@itpp, wnwetinpnt) wdtbpn jurhmbiwywb Godwpmniphiibbpnib:
‘Lnruwinpniphil Ugghu’, whw’ qnjq punbp npnég unby Yp hwiinhwhlp Uuhpwp
Uppwhop gpniphii@innid ke, wpnwnptit, Uuhpwp stpdonkl Yn mbbywy mbutky hp
wqqgn pni@kh upwthws, §'nigk pupdpununuy unpytight) ni pupngt) winp pk juy
hwhp vp hdwumbwghn b wunniwswihf ;njuny odnid” (Ceméemean 1980, 5).
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written by himself (Ceméemean 1980, 334).° As becomes clear from
a survey of these volumes (see Appendix 1), the vast majority had a
spiritual or religious focus (91%). This is evident from the very first
publication he oversaw, a reissuing of the Classical Armenian trans-
lation of the famous medieval Latin devotional work, De Imitatione
Christi (Bwnwqu hwdwhbinbidwié Lppuinnup) by Thomas a Kemp-
is, published in October 1700,* the year before he founded his Arme-
nian Catholic monastic order in Constantinople/Istanbul (Ceméemean
1980, 9-11). The explicitly spiritual/religious focus of Mxit‘ar’s pub-
lishing mission has been overshadowed in modern scholarship by the
fact that some of the most enduring and influential contributions he
made were those books which had an educational focus on language,
especially the grammars of Classical Armenian® and modern Arme-
nian (written in Armeno-Turkish),® and his magnum opus, a two-vol-
ume dictionary,” whose first volume’s publication was not completed
until two months after Mxit‘ar’s death (the second volume seeing the
light twenty years later in 1769, after being brought to completion by
his students in the Congregation).® This dictionary was the prototype
for what has remained the standard Classical Armenian dictionary up
until the present day, namely the Unn puwnghnp huylwybwl jkynih
(Awetik‘ean, Siwrmeélean, Awgerean 1836-37). The above works were
foundational in the process of nineteenth-century nation-building and
thus have garnered outsized attention from scholars, even though they
comprised only a small percentage of Mxit‘ar’s publications.

3 Aslightly different figure (57 volumes) is given in Ter-Vardanian 2004.

4 The first edition was published in 1674. A digitised copy of Mxit‘ar’s 1700 publica-
tion, along with most other Armenian printed books between 1512-1920 may be accessed
at the website of the National Library of Armenia (https://nla.am/). Much of the im-
portant bibliographic information is accessible in Oskanyan, Korkotyan, Savalyan 1988.

5 The Classical Armenian grammar, entitled LRQknwywantphil gnuwpwnh kynth
huylywybwi ubinh (Grammar of the Classical Language of the Armenian Nation) was
published in 1730.

6 Onthis grammar, entitled *nini phnwlwantplwl wypiunhwpwn jGyntht 3uyng
(Gate to the Grammar of the Vernacular Language of the Armenians), see Aslanian 2016.

7 On the grammars and the dictionary of 1749 (Rwnghnp huylywybwl (kynth [Dic-
tionary of the Armenian Language]), see Cemcemean 1980, 81-4, 125-8, 221-47.

8 In making Appendix 1, which comprises a complete list of the publications under-
taken by Mxit‘ar during his lifetime categorised chronologically according to year of
publication, I relied mostly on Ceméemean 1980, as well as the digital library of the
National Library of Armenia (itself based on Oskanyan, Korkotyan, Savalyan 1988). I
have classified the books into those that contained spiritual/religious subject matter
and those that had an educational/linguistic purpose. 50 out of the 55 volumes (91%)
had a spiritual focus (broadly defined), while 6 out of the 55 volumes (11%) were lan-
guage-oriented (there being one case of overlap, accounting for the percentages not
adding up to 100: this was the 1725 Ganp pppunnbbwlwih yupnuwwbnnipbuwl pin
npncd nup b wyppllwpnwd (Christian Doctrine and Alphabet Primer), whose first 74
pages was comprised of an ‘Alphabet Primer’, followed by the book of Christian doc-
trine (Catechism) in the vernacular language. On this book, see Ceméemean 1980, 84-8.
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Taken together, the two types of publications he oversaw, spiritual
and linguistic, comprise the twin foci not only of Mxit‘ar’s publishing
mission, but of his life mission, and they were interconnected: to work
for the enlightenment (spiritual, religious and intellectual) of the Ar-
menian people, through educational efforts aimed at increasing liter-
acy among the Armenians,’ with a goal towards raising them to flu-
ency in the classical, literary language (grabar), purified by Mxit‘ar
and through his congregation’s philological endeavors, so that they
would be able to access the spiritual writings composed in the lit-
erary Armenian language and produce writings of their own within
this same literary tradition.

In this short contribution related to the publishing mission of
Mxit‘ar of Sebastia, I will focus on the relationship between Mxit‘ar
in the roles of author, composer, and publisher of texts and his read-
ers. My focus will be on elucidating some paratextual methods he em-
ployed - that is, liminal devices and conventions within a book, such
as the use of title pages, prefaces, images, and other introductory
matter - as a way of creating and shaping readerly taste.** Wheth-
er in the role of author, composer, or overseer of the publication of
55 volumes, Mxit‘ar employed a range of paratextual methods that
served to guide and shape the way his books were to be read, and
thereby helped him to create and sustain a readership that respond-
ed to his volumes in the way he desired: as pious Armenian Catholics.
This worked to support both his publishing mission and his general
life mission of enlightening the Armenian people spiritually and in-
tellectually, much as St. Mesrop had before him with his own circle
of disciples, a correspondence that Mxit‘ar himself promoted through
paratextual devices, as it will be demonstrated below.

9 One of the difficulties encountered in understanding Mxit‘ar’s literary project is
the demographic details about his readers. How many people were literate in the plac-
es where his books circulated? His books circulated mostly among the clerical and mo-
nastic classes, many of whom were his own students or missionaries of the Congrega-
tion, but how many non-clerical readers used Mxit‘arist books? And how was the read-
ing done? Privately and on an individual basis or in public, aloud in groups? Would lit-
erate priests read to non-literate laymen? Much research still needs to be done on these
issues, and we are hampered by a scarcity of surviving information on reading habits
and literacy levels among Armenians in the Ottoman Empire in this time period. The
question of literacy, who could read (and at what level of fluency) at different periods
of time is one of the most basic, but also one of the most difficult questions to answer
in scholarship on history of the book. On this, see Davidson 1988.

10 Alengthier definition and discussion of paratextuality is provided below.
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2 Mxit¢ar’s Publishing Mission

The historian Leo (Arak‘el Babaxanean) was one of the first to draw
attention to the significance of Mxit‘ar’s publishing activities in the
early part of the last century (Leo 1901).** In light of its great intellec-
tual, literary and publishing production, Leo referred to the monas-
tic island of San Lazzaro as ¢h thnpphy, wupwayupswywi Iwjuumuwb
[...] apptiph hwyptuhp (a small, miniature Armenia [...] a homeland of
books; Leo 1973, 503). In his magisterial study of Mxit‘ar’s publish-
ing mission, Cemdcemean (1980) researched the letters and diaries of
Mxit‘ar as well as archival records of the Congregation to reconstruct
the circumstances surrounding the preparation, printing, and dis-
tribution of the volumes Mxit‘ar published throughout his lifetime.*?
Cemcéemean provides information about the costs involved with the
publication, the publishers, as well as the ways the books were sold
and distributed by Armenian book peddlers and missionaries.
From Cemcemean’s study, three major insights can be drawn
which are relevant for this paper. First, Mxit‘ar had a clearly de-
fined publishing mission, whose primary motive was not profit, but
enlightenment - spiritual and linguistic - of his people. This is evi-
dent in the two quotes that open this study. Since unlike other print-
ers and publishers, profit was not Mxit‘ar’s primary motive, his de-
cision-making in terms of which books to publish was different than
publishers who were first and foremost businessmen with profit as
their primary motive.** Of course, the two motives were intertwined,

11 Scholarship on Armenian book printing, including Mxit‘ar’s publications, has con-
tinued in the works of many Armenian scholars in the (Soviet then Independent) Re-
public of Armenia, as well as in the Diaspora, notably by Garegin Levonyan, Rafael
I$xanyan, Sahak Ceméemean, Sebouh Aslanian, and Meruzan Karapetyan. See Asla-
nian 2013, 31-40 for an overview of scholarship and bibliography on the historiogra-
phy of the Armenian book.

12 Mxit‘ar did not in fact publish the books himself, because the Congregation did
not obtain their own printing press until 1789. Instead, various local Venetian print-
ers were in charge of the publication of Armenian books and others that used non-Lat-
in scripts. The most important such figure for present purposes was Antonio Bortoli,
who published the majority of the Armenian books for Mxit‘ar. Bortoli had obtained
a monopoly from the Most Serene Republic for the right to publish books in Armeni-
an and Greek languages, and maintained this right within his family for most of the
eighteenth century. Nevertheless, to avoid the cumbersome locution “Mxit‘ar had (the
book) published”, for ease, I often say “Mxit‘ar published”, understanding that Mxit‘ar
was unable to publish his own books in Venice, but rather had to outsource them to lo-
cal Venetian printers like Bortoli. On this topic, see Kévorkian 1989, 31; Ceméemean
1980, 109-22; Aslanian 2013, 46.

13 Idonotmean to suggest that Mxit‘ar was not a savvy businessman or careful with
his finances, which he indeed was, as is made evidently clear by the careful inspection
Ceméemean has done of his personal ledgers, letters as well as the chronicles of the
Congregation, which carefully chart the income and expenditures relating to books and
publishing (Cemé&emean 1980, 89-99). Profits from book production were of course an
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since the money from the proceeds of book sales would go back into
supporting the community and the publishing program. At the cent-
er of Mxit‘ar’s publishing mission was the diffusion of his spiritual
and linguistic educational program, and - as he states in the quota-
tion that opens this paper - sometimes a certain book would still be
published that might not pay for itself, because its spiritual benefit
outweighed the financial deficit it might incur. Over time, its financial
deficit could be made up for by better-selling books or other means of
income. Mxit‘ar had this luxury because his Congregation and their
publishing efforts were the beneficiaries of wealthy “port Armeni-
ans” (to use Sebouh D. Aslanian’s felicitous term), whose donations
supported the Congregation and its book production.**

The second insight is that, as a result of his clearly-defined pub-
lishing ideology, Mxit‘ar was interested in his own publishing mis-
sion, and not that of others. The high print quality of Mxit‘ar’s publi-
cations, in addition to his renown as a master writer and editor of the
Armenian literary language, made him famous as a printer and editor
of Armenian books during his life, and throughout his lifetime he re-
ceived requests to edit and print books for others; however, he almost
always refused, giving as the reason the fact that he did not even have
enough time to prepare the books that he himself wanted to publish.**
In only two instances did Mxit‘ar publish a book on behalf of some-
one else, and that only because - being books of a spiritual or pious

important source of income for the community: Mxit‘ar himselfindicated in his personal
papers regarding his publishing endeavours that although his first motive was “the illu-
mination of our people”, the second motive was “to establish some source of income for
our community”. The passage comes from the first of the main principles that Mxit‘ar
laid down to explain the rationale and guidelines for the publishing of books, collat-
ed from the archives of Mxit‘ar by Ceméemean. The passage in full reads: @tnLphLl
wunghy gptwtg twuyht Gr twhiwybnwlw Ewju gh gnudwpt gptwug, npp G nGuwuwh
nwwpwiht' ny intwgqhgh, wy) dwbwrwin wekugh, wp wju twhiwybnwlut Juwi, gh
[nLuwiLnpniphil wgght dtpny thuhgh. &L wp wju Gpypnpnujut Jupuwy, gh Gludniwn huy
Juyuiwit hwuwpwyniptwt dtpny hwunmwwntugh (The condition of these books is first
and foremost that the amount of books sent to the printer would not decrease but rath-
er increase, for this chief purpose: that the enlightenment of our nation would occur.
And for this secondary purpose: that a little income from these (books) for our commu-
nity would be solidified) (Cemcemean 1980, 93).

14 Onthis, see Aslanian 2013, 53-68. A series of studies by Sebouh D. Aslanian (2013;
2014a; 2014b; 2016) has demonstrated the interconnected web that linked together
port cities, port Armenians, and printers. Not only was printing largely undertaken in
port cities, but readership demographics were dominated by Armenians who lived in
port cities, a class of which (mostly merchant port Armenians) were largely responsi-
ble for financially bankrolling printing enterprises. A monograph is forthcoming (Asla-
nian 2023).

15 Some of these examples, along with discourse in letters between people wanting
him to print and edit books for them can be found throughout Cemcemean'’s work, es-
pecially Cem¢emean 1980, 50-9, 188-95, 252-9.
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nature - they aligned with his own publishing mission.*® This under-
scores the point that he had a clearly-defined mission to which he al-
ways remained committed, and he placed that agenda even over the
profit he could have made from printing the books of others.

The third observation is that reader-response, whether in the form
of positive or negative reception of Mxit‘ar’s publications (he received
in fact an overwhelmingly positive reception for the majority of the
volumes he published), did not have a major impact on Mxit‘ar’s own
publishing decisions, although it did come into play for his succes-
sors. By examining the letter exchanges between the Congregation
and its missionaries and book peddlers who distributed its books as
far away as India, Aslanian (2013) has shown how reader-response
and a change in taste towards more secular reading materials among
a class of primarily merchant readers contributed to shaping the pub-
lication decisions of the Congregation after Mxit‘ar’s lifetime, who
modified their publication production from strictly spiritual (and lin-
guistic) materials to genres more appealing to a lay audience, such as
historical and geographical books. However, reader-response seems
to have had little impact on the publishing mission of Mxit‘ar him-
self. Mxit‘ar himself seems not to have been so interested in read-
er’s own desires as he was determined to create the appropriate de-
sire in his readers. We see this manifested in a few different ways.
First, there were certain publications that Mxit‘ar projected would
not make a profit or sell well, but he continued to print them any-
way, trusting in other books to make up for their liability, as evident
in the quote with which this study opens. Secondly, even positive re-
ception did not have a major impact on Mxit‘ar. For example, early in
his publishing career, after his anthology of Albert’s writings (1715)
was received by the Armenian bishop of Mardin, the bishop wrote to
Mxit‘ar to exhort him not to desist in his publishing work, because
of its potential to provide so much spiritual benefit for the Armenian
people. In his reply, Mxit‘ar told the bishop, in a rather perfunctory
manner, not to worry, because in fact he had already published more
books of a similar type (they were the @anp dninipliviig [Book of Vic-
es, 1720] and the Qhanp wnwphiunipbuwig [Book of Virtues, 1721]),
and was already committed to trying whenever possible to publish
books that aimed at enlightening the Armenian people.*” Such an

16 The firstis a book entitled Ganp jnpnid pudtinh yhwanknabiyny Yaak (Book About
the Life to Come), published in 1731, and the second, entitled Gwanlp Lr abpnnniphiip
(Regulations and Pardons), published in 1748. The details surrounding the circumstanc-
es of their printing are detailed in Ceméemean 1980, 129-33, 208-10.

17 The extract in question from Mxit‘ar is the following: ‘wpatw] wkpniphit pn np
wjupwl gudwgtiw] Ep h ybpwy Ujytpnht, whw Unwphuniptwig G UnjnLpbwug gphwupu
tLu mybkguwl, gnpu wmbuwtbing Gr wpwik] nipwhiwtwing tu, GL pwuwd dhpun gh GpE
dwdiwtwy G ywpwwnrphrt qunwuhgby, twhbr wy) gptwup h nju wéhght, wn h ognrwn L
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exchange suggests that positive reader-response merely confirmed
what Mxit‘ar was already going to be doing anyway, and therefore
did not have a major meaningful impact on his own choices. Thirdly,
and perhaps most significantly, is the fact that the overwhelmingly
positive reviews of Mxit‘ar’s 1727 catechism in the vernacular lan-
guage (asxarhabar) did not influence him to publish more books in
the vernacular, despite the fact that this likely would have had over-
whelmingly positive reception among his readership - the vernacu-
lar catechism itself was much more popular than the one printed in
the Classical language (grabar).*®* Mxit‘ar did not continue to publish
in the vernacular because he was committed to the classical literary
idiom, which from its inception had been the language of the Arme-
nian Church and its spiritual classics.

All of the above suggests that Mxit‘ar was less interested in re-
sponding to reader’s desires than he was in creating readerly taste, in
creating a readerly market for the books he published, a community
of readers who would consume (and later produce, in the case of his
students at the Congregation) books of a spiritual nature, composed
in the Classical idiom. Toward this end, Mxit‘ar employed a variety
of paratextual methods in the production of his books, which aimed
to shape a readerly taste that aligned with his publishing mission.

h inLuwenpniphit dipwqutwg: Uhuhpwp Uipwuwnwgh Lwdwywih, 144, Uihpwp Wppwy
ytutwnpytt, 3 8nijhu 1722, wn Skp Uwpwhpnu Wpptwhuynwnuh @njudwitwi, Ubpnht
(‘Since your lordship had so greatly rejoiced over the Albert, know that the books of
Vices and Virtues were also published, which you are to see and become more glad.
And I always endeavour, if I ever find time and leisure, that yet other books be pub-
lished, for the benefit and enlightenment of our compatriots. Abbot Mxit‘ar from Ven-
ice, 3 July 1722, to Ter Martiros Ark‘episkopos T‘uxmanean, Mardin’). This exchange
is discussed in Ceméemean 1980, 33-4.

18 Among other evidence for the popularity of the catechism in the vernacular lan-
guage is the fact that the first printing of 1500 copies was used up in a very short time,
leading to a reprinting only five years later, this time of 2,000 copies. On the publi-
cation and reception of these two books, see Ceméemean 1980, 74-80, 84-8, 136-41.
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3 Paratextuality

In ‘history of the book’ scholarship*® and critical literary theory,
paratextuality refers to the way title pages, frontispieces, dedica-
tions, epigraphs, prefaces, footnotes, illustrations, headings, interti-
tles, epilogues, appendices, and the like, work on the perceptions of
readers in order to guide their approach to, reading of, and recep-
tion of a text, i.e. to influence reader-response (Darnton 2007, 506).
French literary scholar and structural theorist Gérard Genette was
the first to call such devices a work’s ‘paratext’ (Genette 1981; 1987).
He devoted a monograph to the topic (Genette 1987), providing a
synchronic inventory of the various types of paratextual devices,
and defining and discussing their function in shaping a text’s read-
ing, reception, and interpretation, complete with illustrative exam-
ples spanning three millenia of western literature, from Homer to
Proust, albeit with a focus on French literature. The term paratext
aptly denotes the way such liminal devices and conventions encircle,
frame, and present the text to a reader, in other words, their role in
mediating between text and reader.?® They are, as the French title
of Genette’s book (Seuils) indicates, ‘thresholds’ or vestibules that of-
fer the would-be reader the opportunity to decide to move onwards
and read the book, or step back and put it down, while at the same

19 Following the Annales school of historiography, ‘history of the book’ scholarship
investigates all aspects of book production (authors and authorship; publishers and
all the business aspects and materials involved in publishing; printers, their methods
and tools; the commercial aspects of shippers, distributors, and booksellers; the world
and ways of readers and book consumption; etc.) in an effort to gauge the effect of the
printed book on the texture and mentalité of culture at large. The volume that opened
this field of study, by examining how print culture shaped society at large, was Febvre,
Martin 1958. For a helpful discussion of the impact of this book and the field of scholar-
ship it inspired in its aftermath, see Davidson 1988; Grafton 2002; Darnton 1982; 2007.

20 Although not always noted in scholarly literature on paratextuality, Genette’s con-
ception of ‘paratexts’ actually includes two sub-categories, ‘peritext’ and ‘epitext’, dis-
tinguished from one another by their location in relation to the text they serve. Peritexts
(title pages, prefaces, images, headings, etc.) are located within a book, while epitexts
(advertisements, authorial correspondence or interviews, etc.) are located outside of
it: “A paratextual element, at least if it consists of a message that has taken on mate-
rial form, necessarily has a location that can be situated in relation to the location of
the text itself: around the text and either within the same volume or at a more respect-
ful (or more prudent) distance. Within the same volume are such elements as the title
or the preface and sometimes elements inserted into the interstices of the text, such
as chapter titles or certain notes. I will give the name peritext to this first spatial cat-
egory [...]. The distanced elements are all those messages that, at least originally, are
located outside the book, generally with the help of the media (interviews, conversa-
tions) or under cover of private communications (letters, diaries, and others). This sec-
ond category is what, for lack of a better word, I call epitext [...]. As must henceforth
go without saying, peritext and epitext completely and entirely share the spatial field
of the paratext. In other words, for those who are keen on formulae, paratext = peri-
text + epitext” (Genette [1997] 1987, 4-5).
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time guiding his or her posture into an attitude that is proper for en-
tering into the structure that is the book (Genette [En. transl. 1997]
1987, 1-2). This threshold is authorial in that it is connected to the au-
thor; it is the author’s most immediate, albeit implicit, way of influ-
encing the reader, of guiding his or her interpretation, of attempting
to ensure that the reception of the text aligns with the author’s inten-
tion. It is significant for our purposes here then, because it is one of
the most immediate means whereby an author or publisher such as
Mxit‘ar was able to wield his authority in relation to his readers, to
influence their reading and reception of his books. As such, it can of-
fer valuable insight into Mxit‘ar’s intention for the texts he authored,
composed, and published.

4 Paratextuality in Mxit‘ar’s Publishing Mission

In this study, I have chosen a few representative examples of para-
texts from Mxit‘ar’s books, including one example each of an intro-
ductory poem, illustration, and a ‘playful’ image or game. Thus one
can observe the range of paratextual techniques that Mxit‘ar em-
ployed, each of which can contribute valuable hermeneutical insights
both into Mxit‘ar’s own attitudes toward his texts, in other words,
his intention with how the text was to be read, received, and inter-
preted, as well as how his original readers (here, primarily I have
in mind Mxit‘ar’s students at the congregation, and secondarily any
of his contemporaries and immediate successors who read from his
published volumes, including those to whom the books were sold, es-
pecially in the Ottoman Empire and elsewhere in the Near East) may
have felt in relation to the text, how their response and reception was
guided by his paratextual devices. Such information is especially val-
uable for early modern printed books like Mxit‘ar’s, since we tend to
lack such information from other sources outside the text (including
both epitextual sources from the author, and written or recorded re-
sponses from readers).

The first two examples are taken from the same book, Mxit‘ar’s
1730 Classical Armenian grammar, authored by himself, and enti-
tled Repwljwintphil gnupunp (kynih huyluybuwd uknh (Grammar
of the Classical Language of the Armenian Nation). As the frontis-
piece indicates, its intended readership was first and foremost those
youths who newly came to the Congregation, and set out at an early
age on the grammatical study of the Classical language, and second-
arily for any others who had the desire to take up study of the Clas-
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sical language, by means of Mxit'ar’s grammar.* In regards to the
physical appearance of this volume, Cemcemean (1980, 125) writes:

Sywgpwlwi L ghnupnibunwywt mbuwybtnny® Uhihpwph gupn
hpwunwpwwsdubpEt wdktwwwnwptwit £ wju hwwnnpp:

From a typographical and artistic viewpoint, this was the most
perfect volume of Mxit‘ar’s publications to date.

It is therefore unsurprising that in such a volume - where such care
was put into the typographical layout - that we find carefully con-
structed paratextual devices. After the frontispiece, there is a deco-
rative page, adorned with a border of crosses, stars and ornate lines
[fig. 1. Within the border is a central cross on a decorative pedes-
tal, and around the arms of the cross are the Congregation’s motto:
O.K.V.A. Ordegir Kusin, Vardapet Apasxarut‘ean (Adopted child of the
Virgin, Doctor of Repentance). Underneath the pedestal is a short
four-line poem, which reads:

Luwfu pwl pqgni pn phipwui
Lqhuwst wpw phiq jGuwpuwb
92h dh” nLunidpt ghnuwyuwy,
Unhp 1hgh ptiq thpwgdw:**

This short poem is composed of four octosyllabic lines, each of which
ends with a trisyllabic word, creating a syllabic line structure of
5 + 3. Each final trisyllabic word ends with the same syllable: -wt
(-an), resulting in identical meter and the same end rhyme for all
four lines. After reading it once or twice aloud, it is almost difficult
not to remember it, due to its simplicity, symmetry and catchy allit-
erative meter and rhyme scheme. Alliteration of the sound /k"/ pre-
vails (7 times in the four lines), especially pronounced for speakers of
Western Armenian - as the Mxit‘arist monks were - since the letters
q and p correspond to the same /k"/ phoneme in Western Armenian.
The choice of this sound is particularly relevant as the letter p begins
the word for ‘grammar’ in Armenian (k‘erakanut‘iwn) and the title of
the present volume. Standing then as a kind of introit to the study of
the grammar of Classical Armenian, it confronts the student at the

21 Thisisindicated on the frontispiece, underneath the title and author: b Jupdnruu
unpwdwnhg wpwlytpnmwg nuwuwwnw hipny: 6L hjognin wying wdkuhg' npp nLuht qthwthwp,
h quihpu hdwuwnhg Ypwdp Lupwywintpt[wi] dnwitny (For the training of newly en-
tered pupils in our study house. And for the benefit of all others who have the desire to
enter the vestibule of meaning through the Gate of Grammar).

22 ‘Before your grammatical life, | Make the cross your support; | Lest scholarly study
become| For you an occasion of pride’.
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outset with a very clear message: linguistic study is not an end in it-
self, but is ancillary to the life of faith. The student is warned at the
outset not to make his learning a reason to boast and therefore fall
prey to the sin of pride. The student’s identity as a Mxit‘arist Arme-
nian Catholic is visually illustrated by the cross and Congregation’s
initials above the poem, and is verbally engraved into his mind with
this concise, memorable poem - even before he begins his scholarly
studies. The student is in a sense branded, and the purpose and place
of his grammatical study is clarified from the outset. This paratextu-
al device then guides his approach to grammatical study, situating it
in relation to a higher, more strictly spiritual goal.

On page four of this same volume - after a short preface, and op-
posite to the beginning of the Grammar proper - is a beautiful cop-
per-plate image, depicting Catholicos Sahak and Saint Mesrop, in-
ventor of the Armenian alphabet [fig. 2].>* Mesrop is teaching, while
Sahak looks on from an episcopal throne. Before them are seated at
a long table in learning posture (taking notes with books opened be-
fore them) the famous disciples of Mesrop: Movses Xorenac'i, Dawit’
Anyalt’, Mambreé Vercanol, Elise, L.azar P‘arpec‘i, Eznik Kotbac'i,
and Asotlnik, all considered authors of the fifth century and pupils of
St. Mesrop. The caption below the image, the first four lines of which
scan as poetry of rhyming twelve syllabic lines, reads as follows:

Utépt dbupowy pquuunwuhu nphdu yppkp.

Lhppnnupwp pghwy ttignib “h nju wskp:

U[nLplpt huwhwy ptippnnuhuwyp winkd tunkn,

gnrutiwjut jupktu hul wnwpt] unphpnuygtn:

Wu E qinjubu’ gnuiihp, quwdppk’ L ginhpk, gqnuqup, ghquuy, G
quunnupy, G quiyju ptunpk:*

This stately image communicates on different levels simultaneously:
first, the students of the text are visually reminded that they are set-
ting out to learn the language of these giants of Armenian Christian
literature. After their study of the classical grammar, they will be able
to commune with these authors by reading their works. Secondly, and
more powerfully, a strong parallel is drawn between the situation of
the fifth-century circle of St. Mesrop and his students, with the eight-
eenth-century setting of Mxit‘ar and his own students. The tonsured
hair, dress, and young age of the students pictured, their feather pens

23 Abrief discussion of this image, along with the image’s reproduction, may also be
found in Nichanian, Sordet 2012, 56-8.

24 ‘The great Mesrop educating the intelligent youths, | Grammatically leading the
Armenian language into the light. | St. Sahak, the father of Armenian writers is seated
there, | Conferring about sending the students to Athens. | There are present: Movses,
Dawit’, Mambre, Eli$e, Lazar, Eznik, and Asolnik, as well as the others he chose’.
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and books, the furnishings of the room in which they are sitting, all
evoke an eighteenth-century setting in a Mxit‘arist classroom much
more so than a fifth-century scene. The students of Mxit‘ar’s grammar
then are identified with the students of Mesrop, which tells them that
they are not just to be passive learners and readers of this language,
but themselves agents of spiritual, cultural, and literary production,
like the fifth-century writers pictured. At the same time of course this
aligns Mesrop, their teacher, with Mxit‘ar himself, the students’ teach-
er. Meanwhile, the figure of Catholicos Sahak, seated on his episcopal
throne, conjures up more an image of an eighteenth-century Roman
pope due to the style of his mitre and vestments, than it does an Ar-
menian Catholicos, whether past or contemporary to Mxit‘ar’s time.
Hence, as the figure looks on and oversees the work of the teacher
with his pupils, the readers are reminded of their Congregation’s ex-
istence under the aegis of the Roman Catholic Church.

The correlation between the two settings is unmistakable: the one
eighteenth century, the other fifth century. The image thus implicitly
conveys the goals that Mxit‘ar had for himself and his Congregation:
to be in continuity, in fact to duplicate, or enact again the mission of
St. Mesrop and his disciples, who shared the same goal of the spir-
itual enlightenment of the Armenian people by means of translation
and diffusion of the Christian tradition through literary production in
the Classical Armenian language. Through these paratextual meth-
ods, the students who use this book are guided at the outset in the
way that they are to interpret themselves, the book, and the role it
is to have in their life: to prepare them to be like Mesrop’s students;
and the uses to which they will put the knowledge gained from the
book: the reading and production of Christian literature in the Clas-
sical Armenian language, like Mesrop’s students carried on and en-
hanced the work of Mesrop.

Another paratextual method discussed in ‘history of the book’
scholarship is the use of games, riddles, codes, or other strategies
by means of which the reader is compelled to engage more active-
ly with the text than would occur through normal, discursive read-
ing (Darnton 2007, 506). Through such devices, the reader is able to
create his or her own meaning, discover a meaning the author in-
tends one to discover, or some combination thereof. Mxit‘ar also em-
ploys paratextual devices of this type. In one of his early volumes,
Qanp wnwphinpliwig (Book of Virtues, 1721), following the Pwi
wn plyatingonu (Word to the Reader), there is a ‘crossword’ (xa¢‘bar)
[fig. 3]. However, rather than leave readers of the crossword to create
their own meaning (and perhaps risk a misreading), Mxit‘ar provides
the key to the crossword on the opposite page. Reading in four dif-
ferent directions from the central letter Xe positioned in the middle
of the crossword, one can find the following four versified sentenc-
es, of eight syllables each, composed in a very compressed manner:
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Fwswudwu Yewu, Gruhptd quju Crosslike life, lindeed love it

Fuwgt wju Gl Ubq wuuwd hipbiwt The cross that came to us, | submit to it
Fuwgu Jjhu dwubwyd b qEuwpwu The cross, to me a necklace and altar
Fuwgbw) wuyhtuu dtiq dbtwpwu This cross-shaped angle, to us a cell

However, Mxit‘ar does not stop with giving the key, but continues
with further explication. After each verse, he explains the poetically
compressed passage in discursive prose, thereby giving a detailed
interpretation of each verse, in order to avoid any confusion or mis-
reading that might obtain were the reader to be left to his or her own
interpretive devices.*

Besides communicating a pious, Christian message to the readers
at the outset of the book they are to read, which puts them in the right
frame of mind for the spiritual topic of the book itself, the crossword
and explanation has a powerful performative function. The readers
of the text are confronted with the crossword, which it is apparent-
ly assumed they will not be able to decipher, at least not in its full
complexity, on their own. Thus, the author reveals the ‘key’ (banali)
to them, showing them how to decipher the crossword and read the
four verses through different directions of reading along the cross.
Next, each verse is explicated to elaborate its meaning, which in each
case has a pious, Christian message. Through the successive unfold-
ing of meaning and explanation, the author’s authorial position is re-
inforced, as the one who is in a position to explain what the reader
cannot figure out on his own, thereby earning respect and trust in
the eyes of the reader. This puts the reader in a posture of deference
towards the author, as one who should be listened to in his discourse
on topics that are outside of the reader’s grasp. This is a desirable
relationship to establish for an author such as Mxit‘ar, whose text,
in this case - like so many others - is a pious book that is meant to
teach and impress a way of living and thinking upon his readers, one
that is imbibed with the inculcation of Christian virtues. Mxit‘ar thus
instills an attitude of openness and deference in his readers, before
they even come to reading the actual text of his book.

25 To show how these prose portions explicate the poetic text, here is the Armenian
text with translation for the first two. Corresponding to the verse fvwywtdwt Ytwi, tr
uhptd quyt (Crosslike life, Iindeed love it), is the following explanation: bppn pt wut.
qutwll quyt uhptd. np £ Gdwi fuwght 2[phunin]up. h atint wjuyhutiwg swpswpwiwg, np
hgt Y[wult uhpnyt R[phuwnu]h, te Juub tnpht 6dwpuniptwu] (Which is to say: I love
that life which is similar to the cross of Christ; by means of the kind of suffering on be-
half of Christ, and on behalf of his truth). Corresponding to the verse: fuwyt wjt by utiq
wiuwd hiptiwb (The cross that came to us, I submit to it) is the explanation: bppn pk
wuk. uhptigbiw) uwyt wyt GYu, Gr Ghwu h yepuwy dbnp. G ywpuhd wiuw). wjuhupt htwquunhp
dw. b pungpyt) tdw (Which is to say: The beloved cross which came, and arrived unto
us, and [to which] I ought to obey; that is, to submit to it; and to embrace it).
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5 Conclusion

Building on previous scholarship on Mxit‘ar’s publishing mission and
utilising conceptual insights from ‘history of the book’ scholarship,
I have shown how Mxit‘ar marshalled various paratextual means to
influence the reception of his books. Through the use of introducto-
ry poems, illustrations and engaging games, Mxit‘ar worked on the
perceptions of his reader, even before they came to the actual text of
the volume itself, which served to guide their reading of the text in a
way that suited his ideological agenda. This had at least three practi-
cal goals: first, ensuring that their intellectual study remained ancil-
lary and subservient to their higher, spiritual mission; second, com-
municating to them their position both as Armenian Catholic monks
and also as those who have inherited and will continue Mesrop and
his circle’s fifth-century mission; third, imposing a certain posture
of deference toward the authority of Mxit‘ar. All three of these ef-
fects fostered the production of a readerly taste that aligned with
Mxit‘ar’s mission. There are other paratextual data in Mxit‘ar’s pub-
lications, which lie open to consideration for future studies - both in
the categories explored here, as well as ones that have fallen outside
the scope of the present study. Paratextual means whose exploration
might prove particularly fruitful are: (a) illustrations and engrav-
ings (many of Mxit‘ar’s volumes contain wood-cut or copper engrav-
ings, some of them used from the publications of previous volumes,
but many of them designed specially for the decoration of his own
volumes - these latter, of course, hold more promise); (b) ‘Prefaces’
and ‘Word to the Reader’ sections, with which Mxit‘ar began many
of his volumes, affording him the opportunity to address the reader
directly and explain the purpose of the book and how it ought to be
read; (c) frontispieces, the first text (often adorned with an image)
that the reader’s eye met upon opening the book - a particularly im-
portant place, since this was the first impression the author was able
to make upon his reader; and (d) the occasional poems that he him-
self composed for some of his published volumes, which tended to be
inserted either just before or just after the text of the book began. It
is hoped that this article has demonstrated how examining Mxit‘ar’s
employment of various paratextual devices can help build upon our
understanding of the relationship that existed between Mxit‘ar as au-
thor and publisher of texts and his readers, and how Mxit‘ar wielded
all means at his disposal to promote his publishing mission.
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Appendix 1. List of Books whose Publication Mxit‘ar
of Sebastia Oversaw’®

No. Title (Armenian) Title (English) Date of Place of Type'
publication publication
1 Swnuaqu On the Imitation of Christ 1700 Constantinople S/R
hwdwhbplidwt
Lphupnup
2 Lwiwnowy Uthunyshit Brief Commentary on 1701 Constantinople  S/R
tingny ipgngli unnndntp the Song of Songs of
Solomon
3 Qhpp dblumplwt Commentary on the 1701 Constantinople  S/R
Juyipbnyplwbt uppny Revelation of Saint John
Snhwttn Uiipwpwtsh the Evangelist
4 Qppp dipwdwlwl Book of Contemplative 1701 Constantinople  S/R
wnoypshg, pwhwih Prayer, Key to Fervour
spunwunwlbpgy
5 hunymdu ywpnig Meditation on Behaviour 1705 Constantinople  S/R
6 Lwdwnoynphil Summary of the Theology 1715 Venice S/R
wupnuwdwpwbnyatwb of the Blessed Albert the
Gpwubn Utisht Great
Upybpinh
7 Unpniphil wnophg Instruction for Prayer 1718 Venice S/R
8 Ricorso Appeal 1718 Rome S/R
9/  Mwpmpkq hnglitnp / Spiritual Garden / 1719 Venice S/R;
10 funynuwlu pppuppntibwlwé  Christian Meditation S/R
11 Unp ipwlwpwi New Testament 1720 Venice S/R
12 Uiipwpwt Gospel 1720 Venice S/R
13 Qppp dnjnypbiwbg Book of Vices 1720 Venice S/R
14 Qppp wnwphlinetiwbg Book of Virtues 1721 Venice S/R
15 SQppp np Ynsh wnppin Fount of Goodness 1722 Venice S/R
puwph
16  Qhpp Ynsbgbw Spiritual Warfare 1723 Venice S/R
hnglinpwlwl wuwippbpwaqd
17 MNupdwaghpp hnging History of Believing 1724 Venice S/R
hwwpwgbwy btugkgtiing  Departed Souls
18 Qppp pphuppnubwlwip Christian Doctrine 1725 Venice S/R;
Yuwpnuwwbpnyptiwt pin -~ and Alphabet Primer E/L
npmd nup G wyppblwpuwb
19 dwpp Gpwbbinit uppny Life of the Blessed Saint 1726 Venice S/R
3nywtihupt Uutppniéng John of God
20 "Hunb pbpwlwinyewtb Gate to the Grammar of 1727 Venice E/L
wpuwphwpwn jGgnipti the Vernacular Language
huwyng of the Armenians

26 This table is based primarily on Ceméemean 1980. A slightly larger number of vol-

umes (57 instead of 55) is given in Ter-Vardanian 2004.
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No. Title (Armenian) Title (English) Date of Place of Type'
publication publication
21 Qppp pppuipnbbwlwh Book of Christian 1727 Venice S/R
Jupnuwwbpniptwb Doctrinein the
ownpunpbgbw Vernacular and Book of
wptuwphwpwnnt lGgnuut — Tats (Odes)
Gt Swnwpwi
22 "hwppphly swinlwih The Flowery Meadow 1727 Venice S/R
23 “Huwpuyp hngng The Paradise of the Soul 1729 Venice S/R
24 PRbpwlwlnyapit gnuwpwnp Grammar of the Classical 1730 Venice E/L
(gnth hwyjwqbwb ubinh Language of the
Armenian Nation
25  Lwpgnwlu pbipennulwl - Versified Question and 1730 Venice E/L
b wwipwupwuh Answer Book about
qpbpwlwunyatul G Grammar and its Parts
quwuwbg unppht
26 Shpp npmd pldlinh Book About the Life to 1731 Venice S/R
qhwtnbpatyn yeuk Come
27 Bwpuwgnjg Godwpiph Guide for the True 1731 Venice S/R
wuwwppuwnnnh Penitent
28  Shpp pphupntibwlwip Book of Christian 1732 Venice S/R
Yupnwuwbpnipbwb Doctrine
29  hunyndu pppuppnubwlwt - Christian Meditation 1732 Venice S/R
30  Shpp uppnj wibipwpwip - Book of the Holy Gospel 1732 Venice S/R
31 Uwndnu twiph np brynsh  Psalms of David, that s 1733 Venice S/R
uwndnuwpwb called ‘Psalter’
32 Sodwp fuptwnoyp Abbreviated Calendar 1733 Venice S/R
33 Ghpp wnwlwg uwnodolp  Proverbs of Solomon 1734 Venice S/R
34 Stypwl wukbiwunipp Booklet of the All-Holy 1735 Venice S/R
noquiph wyuhlipti Rosary
Jupnwpwth
35 Uuypnuwdwnils Bible 1733-36  Venice S/R
36 Utunyshil gnng Commentary on the Book 1736 Venice S/R
dnnnynnh of Ecclesiastes
37 Lphuypnutwlwl Christian Doctrine 1737 Venice S/R
Yupnwwbippnyeshit
38  Ghpp Boduwyh Thomas a Kempis (On the 1737 Venice S/R
Qbadpwginy (Bwnwqu Imitation of Christ)
hwdwhbipbidwut
#phuipnup)
39 Muwpipkq hnqlitnp Spiritual Garden 1738 Venice S/R
40  Ublbumphit untiyppwpwbpti Commentary on the 1737-39  Venice S/R
Uunpptnup Gospel of Matthew
41 Unp hypwlupwt New Testament 1739-41  Venice S/R
42 lunphpnwpbippp Sacramentary 1741 Venice S/R
43 Pmipwuipwl wnophg Anthology of Prayers 1741 Venice S/R
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No. Title (Armenian) Title (English) Date of Place of Type'
publication publication

44/  Yppniyshit Manual for Perfection 1741-42  Venice S/R;

45/  Guwipwpbnpbwi ti and Religious Virtues S/R;

46 Lphupnutwlwp Volume1/2/3 S/R
wnwphtnpbwl <wipnp
u/r/ae

47 Uwndnu "twiph np Gr ynsh - Psalms of David, that s 1742 Venice S/R
uwndnuwpwb called ‘Psalter’

48 Ywpquinpniphil Arrangement of the 1742 Venice S/R
hwuwpwlwg wnophg Common Prayers
(dwdwahppp) (Breviary)

49 Uppbbwpwl Alphabet Primer 1744 Venice E/L

50  Ulgpnibp ti munigdnitip Principles and Teachings 1744 Venice S/R
Y&up pppupnutwlwup of the Christian Life

51 Uwndnu "hwyeh np Grynsh  Psalms of David, that is 1747 Venice S/R
uwndnuwpwl called ‘Psalter’

52 Sodwp Ywpdwnoy Abbreviated Calendar 1747 Venice S/R

53 Ywunup ti upnnnippiip  Regulations and Pardons 1748 Venice S/R

54 dwpp uppnjli Iphgnpp Life of Saint Gregory the 1749 Venice S/R
Lnwuwinpshti Illuminator

55  Pwnghpp hwjwqbwt Dictionary of the 1744-49  Venice E/L
(qnih Armenian Language

1 For ‘Type’ of book, | have classified Mxit‘ar’s publications into the following categories: a) S/R to
designate books of a ‘Spiritual/Religious’ nature, including theological, biblical, etc. b) E/L to designate
books of an Instructional nature, whose focus was on language. (Note: calendrical materials are
classified under S/R, because they occupy themselves with the church calendars and feasts of the
Roman Catholic Church and Armenian Apostolic Church, which in this period not only had different
feasts, but used different calendars, in the case of the latter Church, itemployed the Gregorian calendar,
andinthe case of the former,itwas based onthe Julian calendar.) The (Armenian) titles, dates, and place
for the publications are taken from Cemé&emean 1980.

2 Thereissomedoubtastowhetherthisvolumeshouldinfactbeincluded asa publication of Mxit‘ar’s.
See Cem&emean 1980, 16-18.
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Appendix 2: Pages from Mxit‘ar’s Volumes Illustrating
Paratextuality
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Figurel Decorative page with poem. Source: Mxit‘ar of Sebastia 1730, 2.
Photo by Author from the volume in the library of the Mekhitarist Congregation

inVienna
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Figure2 Sahak, Mesrop and Students. Source: Mxit‘ar of Sebastia 1730, 4.

Photo by Author from the volume in the library of the Mekhitarist Congregation
inVienna
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Figure3 huwgspwn (Crossword). Source: Mxit‘ar of Sebastia 1721.
Photo by Author from the volume in the library of the Mekhitarist Congregation
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